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The guruw wefavm mnvement in I8KCON haq ﬂmb removed or

exposed any "gurus. " Krsna has dome that. But Krsna has waztau,
significantly, until the reformers called "the QUﬂUS” tu ' :
Judgment. . ‘ o o : "

L

_ Each of these "gurus" believed that'hls positicorn as "thé
guru" placed him above such jgudgment amd that those who pamsed 1t
were in maya, wut recognl 1wg the p051t1un of "the guwu."_;, -

The errov of this bellef lxes in hmldxng that "the guru" is
. above and beyond the gudgment of his peers. Indeed, the errorvl
wrongly holds that "the guvn" is one whu has no’ peers. cel
"The guru,” in this case, . denotes what we have palled the
SMimstitutional acarya'"-—orne who, taking the seat- at the head uf
the institution, has vo peers: or colleagues. Everyome in the
irnstitution is, in éffect,. his disciple. " Any Judgment of him is .
thus an aEéEaQQ- o T P LN
The refowm movemernt has challenged this understanding of &
"the guru.” [t has challenged it in two ways: intellectually and
existentialdy.v : - ro : L :

thellectually, 1t has argued that- the estab11 shment of "the
Copuru in this way is contrary to the arder of Srila Frabhupada
- and Srila Bhakt1s1ddhamta Saraswati Thakura. - Both-rejected the ..
- pust of single acarya-abt the head of their institubticris. - BmthA
ordered in its place '‘a governing body commission.  This '
commission is a group of. men whoa work cnupewatlvely as a blngle.ﬂ
team, and each marn cn it acdkrnowledges the cothers as peers: and -
colleagues. Thus, the reform movement has argued, to establish
"the guru”" as the peerless institutional or zonal acarya is
directly corntrary toe the order of Srlla Pwabhupada”

. Existentially, the refovm movement, having dispelled the
false mystique «f "the guww, " gudged the words and acts of "the .
gurus'  according to the teachings of Srila Frabhupada. The gurus
subjected to such gudgment saw the reforms as offermsive and ’
impudent. They asserted that the reformers had no stanmding to
Judge "the gurus.” It is true that the reformners were doing what
the GEC ocught to have dovre but failed to doo  But Krsma, acting

. providentially, has shuw the refnwmurv to be behav1hg currectly..

It has come about that three gurus who felt themselves
strongly challenged by the veform movement——Bhagavan, EBhavanardla,
and Ramesvara—--—have all been publicly exposed as cheaters. Their
material contaminaticn, theivr pride, and their personal ambiticn
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has bheen made evident. It is important to vemember that this
exposure was not caused by the veform movement. It happerned
coineidentally that the twuth about them was Pevealed. This is
the action af Qgixg. ‘ : o T

The weFmrmers are rot the dmers;'stwa“is. But Krsra did ok
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truthfully. . Then Krana acted demxﬁmvely.

As a result of Krena'ls act1ng, the wefurm muvement has bagun'"

= —

tr achieve sonme BUCCEES.. . : Y
Now Kivtanananda Swami asserts that the reformers——happily &
expanded to include most of the BEC~—-do nob understdand the -
pesition of "the guweu.” SBmaller players having beer swept aff
the board, Kirtanananda Swami now emerges as the most apern PR o
advoeate and the bcldest gvaspew of the p051t10n of the 51wgle

- . .

It is the duby of the refowm mmvemeht bt réspumd tn.the

challeﬂge of this pretender to the pasition outlawed inm ISKCON by -

" Grila Pfrabhupada. . It is the duty of the reformers, in this case

. anycne to become the acaryad

Just as in the uthers,.tn speak awd aect twuthfully and to let
Krsna dn the, rest. 4 : . . .

et e e

» . Lt : . : - . : ° ’ -

. Srila Prabhupada clearly left the BEC at the head of the
movement as the ultimate managing authority. He did vot trust

That not one but a dozen mer, dividing IBKCON up amowng
thémselves;“twled to become the acarya does not mitigate the
disobedience. A, dozen acaryas just as effectively destroy the
pasition of the GEC as cne. The acarya possesses his owrn "turf"
over which he exercizes sole and exclusive 5p1ritna1 ard material
dominion. He reed brook vo putside interference in his zone.

Thus the scovereignty of the BEC. over ISKCON is destroyved. Each
acarya is instead sovereign power. Reccognizing vwo peers, be ie
unable teo act in a collepial. fashicn as a member of a m-opcwabmve

C team;y reccgnizing v higher, anthority, he sees no vreason btoo

submit hiself to the collective decision of the group. Thus the
institutional acarya is an anartha in ISKCON, in what ever
numbers. It is corntrary tn Srlla Pwabhupada w111.

- More tharn all the athews, llvtawamanda Swam1 holds and
maintains the pogiticon of instituticonal acarya. His major
deferse is to argue that he is simply following Frabhuapda.

Eut Prabhupada, in this case, ordered us not fo fallow---
rather rnot to imitate——him. His corder is expliecitly pot to be
the acarya in the institutional sewnse. To become the agtual

T

s«rﬂ uvd""l F\ﬁmf-‘-i nf His devol Pps—--—-c{evmte@s whn had riot l'ﬂi'&takerll'\/i,, .
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‘rot imitate him. : . . e - -

i

acarya cne has to follow the ordeh of the previous acarya, ;u,wﬁf

But Kirtanananda Swami insists on imitating. ~He thinks that
to be "the guru" he has to imitate Srila Prabhupada. He says
that if he doesn’t imitate Brila Prabhupada, the disciplie .
oo E s Lo msllwemd.”,ththﬁﬂnmntwawyb.as,hp,disobeys”Svila

.
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. ceases to be the disciple, he brinps the disciplic succession te

an end. ‘ : , o :
How does Kirtanananda Swami imitate Grila Prabhupada? ) ; .

Here are some waysi: - : Ce
As Srila Prabhupada was the founder—acarya of ISKCONy ga.
Kirtamanada Swami claims to be the founder—acarya of New P
- Yrindaban. How can this claim be valid? If New Vrindaban at .the
' D time of its founding was part of IBKCON, it follows that the™ L
founder—-acarya of ISKCON is the founder—acarya of New Vrindabar. =
Or is it that Srila Prabhupada and Kirtananada Swami are both the .
founder—acaryas? That makes them partrers, and hernce not wmaster
and disciple. . T S e

[

" Ard that of course is the purpose of cre who imitates and
~not follows. He want to become the persch he imitates, Just as .
the Mayavadis imitate Krsna because they envy Him and want to .
become Him. ‘ ' . ' A : T

[ . ! Co A C
All the discbedient gurus iv ISKCON created zones which -
_were, in effect, their own movements, which they could rule over -
as Prabhupada ruled over ISKCON, but Kirtanananda Swami certainly -
has taken this to the extreme. Other disobedient gurus merely ' '
ignored the GEBC's order or worked around it whernever it suited
them, but Kirtanananda Swami not only ignores the GEC, but cpenly
defies it, blasphemes it, and preaches against it. : T
Ancther prominent fashion in which Kirtanananda Swami -~ _
imitates rather than follows Srila Prabhupada is in his -
maintaining the system, long ago forbidden by the GBC; of
simultanecus guru—puja. S - ' :

To imitate Srila Prabhupada means to sit on the seat of
horor and receive worship as he receives worship at the very same
time, at the same place, and in the same marmer. To imitate

' Srila Prabhupada means to try to become the master. To follow
Srila Prabhupada means to demonstrate to cthers, including one’s
own disciples, by ore's own example, how to worship the spiritual
master. To follow Srila Prabhupada means to remain the servant
in all circumstances. o o o

Al

Kirtanananda Swami gustifies the simultanecus guru-puga with
the specious argument: "Guru-puja is always simultaneous. " The
spiritual master is always offering whatever honor and warship he
peceives to his spiritual master. When he receives guru-puja his

- spiritual master is simultanecusly receiving guru-pugja.

3
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Thié'arguméht, hoawever, .1gnares the Ffact that the buna fide
spiritual master is above all a teacher,'who teaches by his awn

v

ayample. Thus, Srila Frabhupada taught us how ta worship the
 gpiritual master, not by exacting worship from' us, -but by e

allowing us te see the way he worshipped Bhaktisiddhanta = - v

guri. The prescrmbed fnrm of worship.is pujga, i.e.,. a Vlalble
ceremony or ritual of honeor.  When our spiritual master, His
Divivne Brace A.C. Bhaktivedanta Swami Frabhupada, is being 5
publicly worshipped at guru-puga, how shall we refrain from

displayirng our relation to him as disciples in the proper. way”r'f

Can we imagine Srila Prabhupada thus aveiding the pwesrrnbed form"7a"'J

of worship of Bhaktlszddhaﬂta Saraavatl Thakura?_i'

. Dhce an Iﬂdlaﬂ gentleman told Srlla Prabhupada that he was a
miracle worker. Prabhupada laughed and refused the comp11ment..

‘M1 am not a magician, ¥ he said. . Then he ‘paused, reflectlng.i Qnd

" then he said: "Only one thing is.to my credit. . I have rever

tried to become the master. I haye always Pemalned the servaﬁt. M¢A7
Ore who always remains the servant will never th1rﬂ< t& be.f' 9%37 %‘
»the master even as'hls mas?er is be1ng banared as snch., | k&ﬁ&-éﬂ
A third area in which KlPtaﬂRﬂaﬂda Swarmi’ 1m1tates SPll :
Frabhupada is his introduction of inncovations in the pwactlces of w>d‘"\

cur traditicn. We understand that Srila Prabhupada, as Founder— kéﬁ&?u
atarya of ISBKCON, was empowered to do so. Thus, hls o Jﬁ
irmovations——sixteen rounds a day, the establishment of a \9‘ 2

brahmacarini asrama,. ete.,——are not  concoctions.  Although: such : T_
" practices or standards may ‘not be pw=v1ﬁusly seen, they exactly
..fulflll the purposes of the the Lowd aﬂd the previous acaryas. ' _3&£@<
SN AN
- l.Let us con51der ari 1nnovat10ﬂ 1ﬂtraduced by Klrtanawaﬂdav = ‘NTM;?§
Gwami. I have before -me twe photographs.. One is of Srila - 7 —

Prabhupada’s murti- in New Vrindabarn. In the phhtngraph Srila .
Frabhupada is dressed up like the Shah of Iran, wearing a CPOWW
o his head and bearing a mace. The second picture shows
Kirtanananda Swami on the Vyasasawa o the day his disciples
hornor Srila Vyasa: Hirtanananda Swami too is wearing a crown and
holding a mace. : : ' ’ .

The crown o Swlla Prabhupwda has lomg offendod may

disciples of Srila Prabhupada in ISKCON. The Prabhupada in rega]

garb has become, so to speak, the partlcular icory o central
symbal of Kirtanananda Swami’s movement. But what does it mean
as a symbol? i : ' : - :

Kirtarnananda Swami asserts that the ureducated masses who
tour the palace will rot appreczate Srila Prabhupada garbed as
the renurnciate he actually isj but they do apprec11ta ruyalty.
Thus same "cultural accommodation. "

In accommodatihg to Western culture, however, the

- "Prabhupadada Rex" icor utterly negates a vital feature of Vedio
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dealings with MahawaJa Pratapwawudra how a aannyasx "shanld behave o
toward the regal. This is what the founder~acarya of IOVCQN says.<

™

‘culture. It str;kes at the pur1ty awd 1ntegr1ty of the wenounced

order of life, upon which Vedic culture depends, The symbol or

icon of "Prabhupada Rex" destroys the distinction between sannyasa

and movarchy. A sannyasi should never be depicted as the

legitimate enjoyer of the power, prestipe, fame, wealth, eteoc.,

that belongs to a king., So recent and authoritative a teacher as

in thls ‘connection:

—

. "He EQPl Ca1tanya Mahapwabhu] d1d not agree to see the Klwg
' [Maharaga Prataparudral because a king is a mundane person

interested in money and women. Indeed, the very name "R:ng"-‘fi~?
suggests one who is always surrounded by money and womev. T As A
garmyasi, Sri Caitahya Mahaprabhu was afraid of both memey and

S0 e o o e S S

- women. The very word "king" is repugnant to one who—is in the
" rencunced order of life" (Cec. Madhya 12. 61, purport).;"'fﬁ--ﬂ-~

‘ How has it happened that the teacher. who wrote Just a few"'.

’7yeaws ago that "the very word 'king? is repugnant to one who is

el

in the rercunced order of life," should find himself "homoredﬁ by

being dressed up all repugnantly as a king? Are his teachings
already obsolete to be thus traduced by the "nexi agarya”?

Qome 1h51ght into the orlglhs of'ﬁhe ﬁﬁauthoélzed

;‘"Pwabhupada Rex" is prov1ded by the photograph——worshipped, we. .
are reliably informed, in India--of the "Bhaktipada Rex." ‘One

recalls the T-shirts in New Vrindaban that appeared sOme Yyears
ago bearing the slopan: "Bhakt ipada is King." . Bihce these T-

shirts proliferated, the very name of "king" was apparently net

repugnant to the sarmyasi in question. Thus it appears that the
"Bhaktipada Rex" came first, and the "Prabhupada .Rex" second. '
In other words, K1rtananamda Swami has made Srila Préﬁﬁupada
over into his own image——that of the royal or 1mpew1a1 sarmyasi.
To concoct an chject of worship fashiored after one’s own image.
is to create an idol. He has imposed his own misconception of © -
guru, based on vieolation of Prabhupada’s order,. onto Prabhupada
himself. This idol of the imperial guru or sarnnyasi threaterns td
become the central symbol of a. deviant, asara cult or sect, all
of whose acaryas will ritually take up the mace and orowr. :

Kirtamananda Swami remains the boldest upholder of the
institutional acarya, which, as established in ISKCON, was
precisely that of the royal guru, the imperial sannyasi. To
become an instituticonal acarya in defiance of the order of Brila
Prabhupada ensures that that position will naturally depererate
into that of a mundarne king. This we have all seen over and over

Al

again. o o g

Therefore, the idol of Kirtanananda Swami is the emblem of

‘all that has gone wrong with the establishment of the guru in

ISKCON. It imposes our own deviance cocnto FPrabbupada himself.

The idol pollutes the very life force of Vedic culturey which

Gim

wn




.

e . t
v

depends for its purity on the purity of the renounced crdewr. 1t
~must be rejected for the illieit corcoction it is. '
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Vedic cultuwe, Yice e cared to remember hlS low: aragirﬁ. TEut

when, out of pride, he failed Yo havor Leond Ealawama, the
forgotten and buried past was resurwected. '

New one w;ghes to remember, either, the pericd in 1967-1968
when Kirtanananda Swami discbeyed Srila Prabhupada, but his . -
present disobedience perforce brings that earlier black period. to
mind. A perusal of Srila Prabhupada letters to and about -
KHirtanananda Swami from-that time make this startlingly cleaw-"'“
the presernt is a urcarny repetition of the past. Therefore what
Srila Prabhupada had to say ahuut HKirtanananda Swam1 then caw

'en11ghten Us YIcw. o » S : :

In-these letters Srila Prabhupada descwlbe some maJov
symptoms of Kirtanananda’s diseaser thinking bimself out of pwlde
the equal of the spiritual master, consequence discbedierce of
the spiritual master, the desire to becoame the splwltual master
himself, the contamination of imperscornalism, and the 1htvnduct1um
of conecoctions by adapting to Western forms. )

"Kirtanananda was giving me direct service,” Srila
Frabhupada explairned to Madusudan (12/88/67) "but later on by
dictatien of Maya, he became puffed up, sc much sc that he o
thought his Spiritual Master a common man, and was existing only

- an account of his service." "He thinks too much of himself, "

_ - " Prabhupada told Pradyumna (1@©/17/67), "even at the risk of
. dlaobeylng his spiritual mastew awd talking ﬂonsewse abhut
HP15hna ) - : :

. Bercause of pride, Frabhupada went on to explain to

Fradyumna, Hirtawarnanda thought himself much more advanced than
he actually was: "Simply by his Sarmayas dress he thought ‘himself
as cured of all material diseases and all mistakes, but wnder the.
influernce of maya, he thought. himself a liberated patient, Just
as the foolish patient thinks himself cured from the disease.
Under the spell of maya, he deliberately discbeyed me by rob
going to London and consequently his disease has relapsed, "

Kirtanananda Swani’s disocbedience, Prabhupada wrote
Bavrgamuni (9/9/67), "has given me a great shock. Onee he
discbeyed my order and we lost $0202 ivn corvmection with My
Fayrme. This time he has apain disobeyed me. If he sets such
example in the Scciety it will be a great impedimewnt. Obedierce
is the first law of disciplirne. We are thinking of a great world
wide crganizaticorn which is not pussable to be executed if there
is disobedience. . . Lo
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“K1rtanahawda is a crazy man," Pwabhupada wrate to Rayarama .
(11/9/67). ‘"That is proved. -He says that he has become equal to
the spiritual master but he is such a faol that he does rot -
understand the principle of disciple even in ordinary worldly
affairs. Even if one becomes equal to the spiritual master 1h
education and lrowledge, still one has to maintain the L
Aie~iplinary orinciple of QbEYIﬂQ one chief man irn any

establ1shment can make a gress

Prabhupada further explains to- Madhusudan (11/4/78) how f ‘
disobedience and personal ambition are related: "Kirtarananda’ was N
awarded the position of a Sannyasi because he wanted it, although: @ = .".
1 could understand- it that he wanted to be a spiritual master . R
himself. . . I wish that in my absevrce all my disciples become:

- the bona fide spiritual master . . . . I want it but Kirtanararnda
was too much puffed up and artificially he took. ‘up-a certificate
from me that he has been awarded the order to a Sarniyasi. In the
gpiritual field nobody can become a boria fide spiritual master by.
- digsatisfying his spiritual master. . It is said that one can

‘giaatlsfy the Supreme Lornd simply by satxsfyzmg the spiritual

master and orne-who dissatisfied the spiritual master has no place R
in the spiritual world. _Kirtanamanda wanted to became a . N
splrltual master by d155at15fy1ng his sp1r1tua1 master and as .

such he has fallen down. . -

The des1re to becaome the master by ceasing to be the servawt';
naturally causes one to think he has the authority to covecoct. -
Srila Prabhupada quotes to Brahmananda (10/14/67) from a letter -
te him from Damodara: " Swami Kirtarnananda has returned to the B
United States and is causing quite a stir amorng the devotees. L
Following his suggestiors, we have stopped wearing robes and have
cut off our flaps [sikasl. He said these appurtenances are too
strange looking to cutsiders arnd only make it more difficult for
them to consider chanting Hare Krishna.'" Frabhupada cortinues:
"Swami Kirtanananda has said we must avoid appearing to be '
Dr:entalists if we are to have 108 certers in the US. - This is
very much disturbing to me and has ‘caused me great pain. _ Please
" therefore stop Kirtanananda fraom makivg his mertal concoction

Do not be misled by him."— ﬂOv)Vt‘PubW“ V> obvfﬂc$OML ﬂvV% vﬁ“ %>l%4d>
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These features of external drecs——szka, t1laka,.aﬂd rieck

beads——Prabhupada goes on to.instruct Brahmananda, .are not W\%wy
something wh1m51cally to be given up. Rather, "they are the kq%%
essential feature'of a Vaishnava." Not only . did Kirtanananda " .
instruct the devotees to give them up, but he evern further misled (W“Wm@
them by doing so in Srila Prabhupada’s name, as Frabhupada .13
himself rotes in a letter to Kirtanananda Swami (1@/28/67) : ; ka&kg
"Since you have returned to N.Y. you have falsely dictated that I ¢~¢h

do not want the robes or flags. Why are you dlsturblwg the whole n
situation in my absernce? ‘I never ordered you to speak like that. gﬁt
do riot misvepresent me. You have been giver sarmyas to follow my Hiﬁ

privnciples and rnot to disturb me. ou do not agree with my - N
philosaphy you can work independent and rict q;ghln 2% walls of co. véy
ISKCDQ. You have not understood Krishna properly.. : . ﬁ ’
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The final senterce refers to the fact that Kirtawéhanda‘_
Bwami was also preaching mayavada philosophy to the devoltees, and.

8rila Prabhupada had to preach constantly to his disciples’ '
‘against the imperscrnal doctrines of Kirtanananda Swami. .
Frabhupada repeatedly refers to this as relapse,into disease, as
A0 thes lettern ﬁm»?raéypmﬂa D 22e ) B aRaRATda NEB VERY 1
recent ly deve;uped the 4th stape malauy Lise., impersonalismd -arn’
account of his rneglipgerce and discbedience td his spiritual .
master. Sometimes a foolish patient when is is out of feverish @
attack by the grace of the physician, thinks that he is cured awd
does rnot take precantion against relapse. HKirtanananda's s
position is like that. . . . SBimply by his Sarmayas dress he
“thought himself as cured of all material diseases armd all .
mistakes, but under the influevce of maya, he thoupht himself a-
liberated patient, gust as the feolish patient thinks himself. .. . _
< eured from the disease. — Under the spell of maya, he deliberately
disobeyed me by rot. going to London and consequertly his disease
‘hag relapsed." . . e - T

- [ N . -0 . T . . . ' . -

prabhupada has here very complétely described._ a disease, the = -

" disease of the_-"disobedient guru."-—Df all those who became gurus -

i ISKCON by tvryivg to become sutcesscor acaryas by imitating -
Srila Prabhupada, Hirtamananda Swami certainly has the most P '
severe case of this disease. Even the contaminaticon of -
imperscndlism has become evident in him. "The guru is mnot a N
personality, " he has taught on varicus occcasicons. This doctrine
appears most sinister when it is coupled with the well —krmowry .
utterance that has beecome his shabboleth, his mahaVakya: "Buru is
one. " R ] . R ; S

"Guru is one, " hawever, is only half of cur philosophy. '
Impersonalism is not completely false: it ds partial truth made R
the wheole. '"Krishna is certainly one and different," Prabhupada
explains to Rayarama (1@/16/67)7 in critieism of Kirtarnananda's
preaching, "but his ornerness is stressed by the. 1mpew5uwa115ts,
which is distinct from our phllmsnphy "o -

If we forget the aspect of d1ffewemce we w111 thirk that we
are identical with our spiritual master, and, by, 1m1tat1ng him, .
try to become hime I we remember the aSpecb of differerce, then
we will try to become cone with him by ebeying his order as the
eternal subordinate servant. Retainlwg always, cur distinect.
individuality or personality, we maintain Gur service .
relationship with our spiritual master. This is real nmeme,s,;as-
understood by the Vaisnava acaryas. The crEress as stressed by’
Kirtanananda Swami is distinct fPum cnr phlloaophy.

"Hirtanananda is one af my falthful dmsc1ples,' Frabhupada
wrote Hayapriva (9/87/67), "and. if he dees like that how can I
prosecute my programmes?. . . It is all my misforbume." It is
gtill Frabhupada’s and ISKCON's misforturne that the disease of
the disobedient pguru has so deeply infected so many important ‘
devotees and faithful disciples. A cure has begurn in the form of
the guru reform movement, -but still many of the diseased patients
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- refuse the cure and figh? those who would help restore’ them to
. health. L o . e _

After Kirtanananda Swami came to his senses, Prabhupada wrote’
this to him (5/23/67): "Bometimes I silently cried and prayed to
. . Krishna than how I have lost this child, HKirtanananda. But I am ‘ .
3 “““““ﬁﬁﬁﬁtﬁhéﬁv 21 ¢ﬂnﬂavmbemlugt‘bceauﬁs,yau mhanker yary, piq§ly,in'¢-',‘;h
oo : R ATy § . e i e i . A WE ALV ORI -
4 Vrlndaban. Arycneg who once” sincerely Chantga e Rody Neme oy - 0o s
Krishrna cannot. be separated from the Krishna Consciouswvess e
atmosphere. 8o I was sure that you were never last and you wouid :

come . back."’

This should be cur prayer and hope for Kirtanananda Swami- , -
and all others who have fallen viectim to the terrible disease -~
that still sé& seriously threatens our scciety. "I wish.that in my |
abserice all my disciples become the bona fide spiritual master to
spread Krishna conscicusness throughout the world, " Frabhupada -
wrote to Madhusudan (11/4/67).  We are all ordered to be guru, * -
and all of us must learn how to do so without falling victim to =
the disease of pride and personal ambition. ~'We must learn to be

.7 ‘guru by never trying to become the master but by wgmainihg,alwayS) .
' the servant. If we learn this lesson well from this terrible
chapter in ISKCON's history, then our pain and anguish will not.
be in vain. ' : o . = '

Praying for mercy at the feet of the Vaisnavas,

havindra Svarupa dasa v
~ February 11, 1987 . :
Appeararnce day of Sri Nityararnda Rama




